Some Notes On De Vita Coelitus Comparanda
And Tabula Smaragdina Hermetis

Chapter One

The genesis of this essay was some correspondence from a reader of my translation of Tabula Smaragdina Hermetis
who enquired about the Latin text of the two illustrations from a manuscript of De Vita Coelitus Comparanda that |
included. In response, | translated the relevant passages, in the process discovering some interesting connections to
the Corpus Hermeticum, alchemy, and the Art (Latin Ars) of paylkd¢ as understood by Pliny the Elder, Ovid, and
Tacitus, with Pliny in Book XXX, iii relating that Homer's Odyssey is based upon that Art and recounts a legend that
Pythagoras, Empedocles, Democritus, and Plato, all journeyed abroad to learn that Art. 1

The context of those passages in my Tabula Smaragdina Hermetis are the heading and the beginning of Book |,
Chapter One of De Vita Coelitus Comparanda and the heading and the beginning of Book Il

The heading and the beginning of Book I, Chapter One of De Vita Coelitus Comparanda are, together with my
translation:

Novem studiosorum duces.

Quicunque iter illud asperum arduumque et longum ingrediuntur, quod quidem vix tandem ad excelsum
novem Musarum templum assiduo labore perducit, novem omnino itineris huius ducibus indigere videntur.
Quorum primi quidem tres in coelo, tres sequentes in animo, postremi tres in terra nos ducunt.

Nine guides for the studious. 2

Those proceeding along that perilous, arduous, tedious, journey will, following difficulties, finally be brought
to the Temple of the Nine Muses for that journey requires nine guides to enable it to be reached: the first
three toward the Celestial; 3 the next three toward the Anima, 4 and the last three to guide us [back] to The
Earth.

KaAALomn, The Beautiful-Voiced Muse
(Pio Clementino Museum, Vatican City)
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Hesiod, Theogony, 75-79

Such were the things the Muses who dwell on Olympus sang:
those nine daughters born of Mighty Zeus.
Cleio, Euterpe, Thaleia, Melpomene,
Terpsichore, Erato, Polyhymnia, Urania,
and Kalliope who is pre-eminent among them all.

ooo

The heading and the beginning of Book Ill are, together with my translation:

Marsilii Ficini Florentini Liber De Vita Coelitus Comparanda compositus ab eo inter Commentaria eiusdem in
Plotinum.

In quo consistat secundum Plotinum virtus favorem coelitus attrahens, scilicet in eo, quod anima mundi et
stellarum daemonumaque animae facile alliciuntur corporum formis accommodatis.

A book by Marsilius Ficinus the Florentine Concerning Acquiring Life From The Celestial, and written around
his commentaries on Plotinus.

Following Plotinus, what ability is there that can worthily presence > the celestial? It is this: when the Forms ©
correspond to their corporeality, the anima-mundi 7 and the anima of the stars and of daemons 8 can be
obtained and accommodated.

Which places into context Ficini's use in Chapter XXVI of Book Ill of the alchemical expression Quomodo per inferiora
superioribus exposita deducantur superiora, which is a restatement of an expression from the Arabic text in Sirr al-
khaliga dating from several centuries earlier, which | translated as

For the higher is as the lower
With the lower as the higher.

Which brings us to the Latin text of the two manuscript illustrations mentioned above published in my Tabula
Smaragdina Hermetis.

ooo

Notes On Terms Used

1. The term paylkog - Latin magicas - was later translated, in my view mistranslated, as 'magick' and which 'magick’
was described by Elias Ashmole in relation to the Druids in his Theatrum Chemicum Britannicum published in 1652:

S TR rv AvasAy, vy ATaginon exniy. , .
Czfar zeftifies, (and tis 2 moble Teftimony ) That the Learning

f’f the Druydi, wa 67} invented in Bricaine, and thence transferr'd
wto Kance ; andihar, in all bis time , thefe of France came over
bither o be Inflrusted. Agricola  #n Tacitus)preferrs the Britaines
before the Students of France ( motwithftanding that they Were of a
(}0c1blc Wit, and apt to Learne) in that they were curions in attaine
g the Eloquence of the Latin Tongue, -

As for Magick, Pliny tells 'ss, Tt flowrifbed én Britaine, and that
the People there were fo devoted toit (‘yea, with all Complements of
(;Etcmony) aman wonld think that even the Perfian dearned bis Ma-
Sick thence.

- P~ -— - a = - - Te @ -« =

2. Studiosus. Studious, rather than 'eager".
3. Celestial rather than 'heavenly' since stars and planets are meant.

4. Anima. Retaining the Latin, and not translating as 'soul' since it is a basic hermetic and alchemical principle later
appropriated and reinterpreted by Carl Jung. The context is the expression "anima mundi" which Ficini goes on to use
and which is usually translated as "world-soul" - German Weltseele - whereas what is implied is yuxn kéopov with
KOouocg as suggested in the Corpus Hermeticum (Poemandres:17, Tractate VIII:1 and by Cicero) an ordered structure
which includes we human beings, the Earth, and the celestial.



Thus an alternative would be to translate as psyche, as in Tractate VIII, 1 of the Corpus Hermeticum:

Mepl YoxAC KAl OWPATOC, W Tal, VOV AekTéov, TPOTWL Uiy molwt &BdvaTtoc f yuyr, évépyela 6 otamnr €0t
OLOTACEWG CWHATOC Kal dSLlaADoEwWC. TtEPL 00BEV Yap aLTWY 6 BdvaTog, AAAX VONUA €0TLY dBavaTou
npoonyoplag, N KEVOV €pyov A KATa aTéPNoLy ToD MPWTOL YPAPUATOG AeydueEVOC BAvaTog &vTl Tod
&BdvaTtog. 6 yap B0dvatog anwAsiag €otiv- 006&v & TWV €v TWL KOCUWL AOAALTOL. €1 Yap deDTEPOG BEDOC O
K6opoG kal {wiov aBdvatov, ddvvatdv €o0tL ToD dBavdTtov wiov PEPOC TL ATIOBAVEIY: MAVTA BE TA €V TWL
KOOUWL HEPN €0TL TOoD KOGHOUL, HAALoTa ¢ 6 AvBpwmog, TO AoyLlKOv CWLov.

It is regarding psyche and the corporeal that, my son, we now must speak: of why psyche is deathless and
how its vigour assembles and separates the corporeal. For there is no death of what-is, only an apprehension
grounded in the denotatum 'deathless’, either through unavailing toil or, by discarding the

important part, that what is called deathless is deathful. That is, for the deathful there is a loss. But nothing
of the Kosmos is ever lost, for if Kosmos is a second theos and a deathless living being then it is not possible
for any portion of such a deathless living being to be lost since all beings of Kosmos are part of Kosmos, as
most certainly are mortals, the noetic living being.

Notes of the translation:

corporeal. oua. Here, the context - gv. for example the following T@®v yap obpaviwy T& cwuata plav TdEv €xet in section 4 and tod
8¢ Evvolav Aaupavel wW¢ dowpdTtouv Kol vod tod dyabod in section 5 - suggests corporeal rather than a literal body. A subtle distinction,
between "of the nature of matter" and a specific type of "physical body". Compare also the fourth tractate: &t dvtog kal mdvta
MotjoavToC Kal €vo¢ povov, Th 6& adtod BeAfoeL dnuiovpyricavtog Td 6évta: To0To Yap €0TL TO oWPA EKE(vov, oLy GTTOV, 006E
o0patdv, 006& PeTPNTOHVY, 0LOE BLACTATOV, 006E GAAW TV CWHATL GlOoLoV.

apprehension. vénua. cf. Poemandres 3, "l seek to learn what is real, to apprehend the physis of beings."
denotatum. For mpoanyopla. In this case, the denotatum - the naming - is the word 'deathless'.
the noetic living being. Td Aoywkov {@ov. The word Aoylkdg imputes the sense of both the faculty of speech and the faculty of thought,

something well-expressed by Sophocles: pBéyua Kal dvepdev ppdévnua Kol &oTuVOUOLE dpYAC €B16GEaTO KOl SuTaUAWY Tdywv
OnaiBpela kol dooouBpa pedyey BEAN mavtondpog, (Antigone, 355f).

There is also in Tractate XlI:14 the enigmatic
Cwn 6€ €0t Evwolg voDd Kal YuxAG: BdvaTtog 6€ 00K ATWAELA TWV cuvaxBEVTWY, dLEAVOLG € TAC EVWOEWC

Life is the enosis of perceiverance and psyche, while death is not the loss of what was joined but the end of
enosis.

Which as | explained in my commentary on the verse returns us to the mention of Plotinus by Ficini:

enosis. £€vwalg. A transliteration given that it is a mystical term with a particular meaning and describes
something more than is denoted by the ordinary English word ‘union'. It was, for example used by Plotinus,
by Maximus of Constantinople, and was part of the mystic philosophy attributed to Pseudo- Dionysius, The
Areopagite - gqv. Migne, Patrologiae Cursus Completus, Series Graeca. vol IV, 396A. 1857 - and denoted, for
Plotinus, a desirable ascent (&vodoc) and a 'merging with The One', and for both the Areopagite and
Maximus of Constantinople a self-less mystical experience of God.

To translate as psyche has a long history in English, dating back to 1559. In 1918, DeWitt Burton published a
monograph - listing, with quotations, the various senses of nvedua - titled Spirit, Soul, and Flesh: The Usage of lNveiua,
Woxn, and Zapé in Greek Writings and Translated Works from the Earliest Period to 225 AD (University of Chicago
Press, 1918).

5. The term 'presenced' is from the noun 'presencing' (derived from the Latin praesentia) and means "the action or
process of making some-thing manifest and/or present and/or established."

6. Formis. Forms, such as a human manufactured shape/artefact. Thus the physical, earthly, corporeal form or shape is
a mimesis (pipnolg) of a celestial or several celestial ones. Which corporeal Form could be a telesmata into which what
is celestial can be presenced, drawn-down. Regarding telesmata, qv the appendix Telesmata In The Picatrix in my
Tabula Smaragdina Hermetis.

7. See note 4 for the context.

8. Daemons. The guardian entities of sacred places who could bring fortune or misfortune to human beings, qv. the
saying attributed to Heraclitus as recorded by Diogenes Laértius:

€K LPOC Ta MavTa cuveoTdval £i¢ To0To dvaAbeabal dvta 6¢ yiveabal kaB® ™ elpappévny Kal dla ThHG
gvavTtiodpouiac nEuéobatl Ta dvta Kal mavTa PYuxWv ivat Kol datpévwyv nMARpN

The foundation/base/essence of all beings [ 'things' ] is pyros to which they return, with all [of them] by
genesis appropriately apportioned [separated into portions] to be bound together again by enantiodromia,
and all filled/suffused/vivified with/by yuxrj and Damons.




Chapter Two
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The Latin text and my translation of this image, from my Tabula Smaragdina Hermetis, of the beginning of Ficini's
Chapter XVI are:

De potestate coeli. De viribus radiorum, unde vim sortiri putentur imagines.

On the operation of the celestial. On the potency of emanations 1 on which telesmata 2 are considered to
draw.

Immensa ferme coelestium magnitudo, virtus, motio facit, ut omnes omnium siderum radii terrae molem,
quae quasi punctum est ad coelum, momento facillimeque usque ad centrum recti penetrent, quod omnes
astronomi confitentur.

The immense magnitude, potency and movement of the celestial results in the emanations entering the bulk

of the Earth, just a point compared to the celestial, with no difficulty and to its centre, as all astronomers
agree.
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The Latin text and my translation of this part of Chapter XXVI:

Quo per inferiora superioribus exposita deducantur superiora, et per mundanas materias mundana
potissimum dona.



How, when what is lower is touched by what is higher, the higher is cosmically presenced 3 therein and thus
gifted because cosmically aligned.

Sed ne longius digrediamur ab eo, quod interpretantes Plotinum instituimus ab initio, breviter ita collige:
mundus ab ipso bono (ut Plato una cum Timaeo Pythagorico docet), quam optimus effici poterat, est
effectus. Est igitur non solum corporeus, sed vitae insuper et intelligentiae particeps.

However, to be concise lest we digress too far from our interpretation of Plotonus: Mundus 4 as Plato and
Timeus the Pythagorean informed us, was by Fairness > itself able to be optimally arranged. Thus it is not
solely corporeal, but with Life and Perceiveration ¢ and the ability to perceive and discern what is perceived.

ooo

Notes On Terms Used

1. Emanations. Not 'rays' or anything similar. Emanations of the divine body' sent down as human beings:

KOouov 8¢ Belov CWHATOC KATEMEPYE TOV AvBpwTmov, Cwiov aBavatov Wov BvnTdv, KAl 6 HEV KOGUOG TGV
CWLWV EMAEOVEKTEL TO AelCwov, Kal ToD KOOV TOV Adyov Kal TOV voDv. Beatng yap €yéveto tod £€pyou TOD
Beob 6 dvBpwmog, Kal £€6aduace Kal £yvWPLOE TOV MOLHoAVTA.

A cosmos of the divine body sent down as human beings,

For just as the ever-living cosmic order had an advantage over them
So did they have an advantage over other living beings in their cosmos
Because of Logos and Perceiverance.

Thus did mortals perceive the works of theos, admire them,

Gaining knowledge of their creator.

Tractate IV:2
Apposite here is my commentary of that verse:

Hence why the twenty-sixth chapter of the book De Vita Coelitus Comparanda by Marsilii Ficini (published in
1489 CE) has as its heading:

Quomodo per inferiora superioribus exposita deducantur superiora, et per mundanas materias mundana
potissimum dona.

How, when what is lower is touched by what is higher, the higher is cosmically presenced therein
and thus gifted because cosmically aligned.

Also, in respect of GvBpwtocg | have used here - as in my Poemandres - the gender neutral 'human being’
instead of the more usual 'man’, and also - as

there - occasionally used the term 'mortal' when the context suggests it. Regarding 'the cosmic order’
(kbouog) itself qv. Poemandres 7; 14, and lepd¢

Nbéyoc 4:

TO Yap Belov A MACA KOGHPLKN OUYKPAOLE UOEL AVAVEOLHEVN- €V YO P TWL BelwL Kal 1) ¢OOLC
KaBEoTNKEY

The divine is all of that mixion: renewance of the cosmic order through Physis
For Physis is presenced in the divine.

mixion. Alternate (old) spelling of mixtion, meaning the condition or state of being mixed, melded, compounded,
combined.

2. Regarding telesmata, qv the appendix Telesmata In The Picatrix in my Tabula Smaragdina Hermetis.

3. The term 'presenced' is from the noun 'presencing' (derived from the Latin praesentia) and means "the action or
process of making some-thing manifest and/or present and/or established."

4. Mundus. Not simply 'the earth' but kéopog, as in Tractate IV of the Corpus Hermeticum: kéopov 6¢€ Bclov ocwuaTog
KQTEMEPMYE TOV AvBpwtmov, a cosmos of the divine body sent down as human beings."

5. Bonum. Not an abstract or theological 'good' subject to exegesis, but personal fairness, equity, balance, nobility
manifest in deeds.

6. Intellegentia. Not 'intelligence' which has too many irrelevant modern connotations but perceiveration as in Tractate
IV:2-4 of the Corpus Hermeticum:

KOouov 6¢ Belov CWHATOC KATEMEPYE TOV AvBpwTov, Cwiov dBavatouv CWLov BvnTdv, KAl 6 HEV KOGHOG TGV
CWOLWVY EMAgoVEKTEL TO Ael(Cwov, Kal ToD KAaPoL TOV AGyov Kal TOV voDv. BeaTng yap £€yéveto Tob £€pyou ToD
Beod 6 GvBpwmog, Kal £€6aduace Kal £yvWPLOE TOV MOLNoAVTA.

TOV P&V 00V Adyov, K TET, £€v ndot Tolg AvepwoLE EUéPLoE, TOV 6& VoDV OVKETL, 00 PBOVRV TLoWY: & YapP



®B6voC 00K £vBev EpxeTal, KATW 8¢ ouvioTaTal TAIC TOV VoV P éXOVTWY AvBpWNwY Yuxaic. - At Tt odv, W
nadtep, oL MACLY EUEPLoE TOV voOv 6 BedC; - HOEANDEY, W TéKVov, ToDTOV €v Héowt TalG Yyouxaic Womnep aBAov
1dpdobad.

- Kal mod avtov idpvoaTo; - Kpathipa péyav MANPWOAC TOVTOL KATEMEPYE, BOVC KAPUKA, KOL EKEAEVLTEV
abTQL KNPLVEAL TAlG TGV AvOPWTWY Kapdlalg Tdde: BanTtioov oeavTnVv ) duvauévn €i¢ TodTov TOV KpaThpPa, N
ToTEDOLOA BTL AVEAEDONL TTIPOC TOV KATATEUPOVTA TOV KPaTAPa, 1 yvwpifovoa émt Ti yéyovac. ool pEv odv
ouviikav Tod KNPOYHOTOC Kal ¢Rant{oavto Tod vodcg, 00ToL HETEOXOV TAC YWWOEWC KoL TEAELOL £YEVOVTO
&vBpwroL, TOV vodv deEduevol ool 8¢ fuapTov Tod KNPOYUATOC, 00TOL uév ol AoyLkol, TOV voiv un
NMPooelAN@AéTEG, AyvoodvTteg £mt T yeydvaaov Kal Omo Tivwy,

[2] A cosmos of the divine body sent down as human beings,

For just as the ever-living cosmic order had an advantage over them
So did they have an advantage over other living beings in their cosmos
Because of Logos and Perceiverance.

Thus did mortals perceive the works of theos, admire them,

Gaining knowledge of their creator.

[3] Thus, Thoth, to all mortals logos was assigned, but not perceiverance

Even though there was no ill-will, for such ill-will arrives not from there

But below, associated with mortals whose Psyche does not convey Perceiverance.
On account of what, father, did theos not assign perceiverance to all?

Son, the desire was to position it half-way between those psyches, as a reward.

[4] Where, then, was it placed?

In that large repleteful chaldron which was dispatched down
With an envoy assigned to declaim to the hearts of mortals:

If you have strength enough, immerse yourself in the chaldron
Should you accept you can ascend -

Having discovered how you came-into-being -

To the one who dispatched down that chaldron.

The many who understood that declaration and were immersive with perceiveration
Gained a certain knowledge, becoming more complete mortals
Through having received the perceiveration

While the many who misunderstood that declaration,

Having logos without the addition of perceiveration,

Are unperceptive regarding how and why they came-into-being.

Summa

The "perilous, arduous, tedious, journey" mentioned by Ficini can lead to the knowledge of "the operation of the
celestial [and] the potency of emanations" and thus to an understanding of telesmata snd of how they are a mimesis,

MIUNOLG.

The tedious journey can be an alchemical one, a hermetic &vodoc¢ as described in the Poemandres tractate of the
Corpus Hermeticum; or a studious one involving alchemical texts such as Tabula Smaragdina Hermetis, Ghayat al-
Hakim and its Latin version titled Picatrix; or a more 'occult' one, based on mimesis and the Art of paywké¢, such as
outlined in De Vita Coelitus Comparanda.

David Myatt
January 26th 2024
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