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A Note On The Term Noesis In Tractate Xlli

Context

In many ways the last line of section 22 of tractate XlII of the Corpus Hermeticum - voep®¢ £€yvwg oeauTOV Kal TOV
natépa TOV NUETEPOV - expresses an important aspect of the Hellenistic hermetic tradition: that "through noesis you
have obtained knowledge about yourself and our father" which relates to section 2 of the tractate where the
expression copl{a voepd occurs.

However, this aspect has been somewhat neglected since voepdc¢ has usually been and still is translated by English
words which now imply and have implied for well over a century philosophical and latterly psychological denotata,
abstractions, categories, which | consider are not relevant to the Hellenistic milieu.

In his 1882 translation Chambers used the word 'mind’, "Mentally thou hast known thyself and The Father that is ours,"
[1] while the 1992 translation by Copenhaver was "You know yourself and our father intellectually.” [2]

A neglected aspect, because and for instance ‘'intellectually’ now implies 'cleverly’, 'by means of certain types of
abstractive reasoning or concepts or ideas' with an 'intellectual' perceived as a certain type of person.

My own translation, in Corpus Hermeticum: Eight Tractates, [3] is "Through noesis you have obtained knowledge about
yourself and our father," using noesis, a transliteration, to suggest a hermetic, a metaphysical, principle which requires
contextual interpretation since as | noted in my commentary, the terms vod¢ vogpdg, vobg obowwdng, and vold¢
CwTK6C are mentioned by Proclus, [4] with vo0¢ there and in the Corpus Hermeticum not suggestive of the denotata
'mind', which now has also acquired philosophical and latterly psychological meanings, but of 'perceiveration' as in the
Poemandres tractate:

PNUL €yw, ZU yap Tic €(; - Ey® pév, noiv, il 6 Mowdvdpnc, 6 TAC adBevtiag vodc: olda & BoVAEL, Kal
oOvelul oot mavTayoD.

eNUL £Yw, MaBelv BEAW Ta dvTa Kal vofjoat TAV ToOTWY OOV Kal yvval Tov Bedv- nwg, £pnv, dkodaoal
BoOAopat. - enolv ol maAw, "Exe vl oL 6oa BEAELC paBETY, KAYW Ot BLOAEW.

| am Poemandres, the perceiveration of authority, knowing your desires and eachwhere with you.

| answered that | seek to learn what is real, to apprehend the physis of beings, and to have knowledge of
theos. That is what | want to hear. [5]

In summation, noesis is a personal method, a praxis, by which particular knowledge, a particular understanding, can
be obtained and in the context of tractate XIIlI this is of Palingenesis, naAwyyeveaia, acquired "in silence" and which
emanation, of theos, "is not taught; rather, it is presenced by and when the theos desires," o0 618dokeTat, AAA" dTav
BEAN, OO ToD Be0D AvaptpuviokeTal. [v.2]



As the student describes in v.11:

With a quietude, father, engendered by theos, the seeing is not of the sight from the eyes but that through
the noetic actuosity of the craeft. | am in the Heavens; on Earth; in Water; in Air. | am in living beings, in
plants; in the womb, before the womb, after the womb. Everywhere. [6]

AKAWNC YeVOUEVOC UTIO ToD Be0D, K ETEP, Pav TElopat, ovY OPEoEL OPBAAURDY GAAX T 6L BUVANEWY von
TIKN €vepyela. €v 00pav® il €v vij, €v DOATL, €v a€pL €v CWoLG €lul, €v puTolg: €v yaoTpl, mpo yaotpdc,
METQ YOO TEPQ, MavTayoD.

In regard to the word Craeft in the translation, this older spelling in an esoteric context implies (as often in this tractate)
a particular Arte, the application of particular abilities, skills, and knowledge, especially abilities, skills, and knowledge
learned or received in the traditional manner from a master of the Arte or Arts in question. In this esoteric sense, theos
is the Master Craftsman, with Palingenesis being a Craeft, an Arte that "is not taught; rather, it is presenced by and
when the theos desires". The word creeft also has the advantage of implying the plural, such as in the expression the
Creeft(s) of theos.

As for Palingenesis, from the Latin palingenesia, English terms such as 'rebirth' or 'regeneration' do not describe
what is meant in terms of the context of the Corpus Hermeeticum which is that mortals become of theos, not that they
become theos or theoi. This may well explain the reading of the MSS in v.10, £€6cswprBnuev, amended by Nock (after
Reitzenstein) to ¢BewOnuev. For it is possible that the hermetic 6éwolg implied, in practice, a contemplative type of life;
a style of life hinted at in v. 2 - "noetic sapientia is in silence" - and in v. 7 when Hermes says to Thoth, "Go within: and
an arriving. Intend: and an engendering. Let physical perceptibility rest, and divinity will be brought-into-being." Cf.
AKALVNG YEVOUEVOC LTO ToD B€0D in v. 11.

Hence Palingenesis is not a Buddhist-type of rebirth or of being reborn to eternally live in some place such as Heaven,
but an awareness that we are "in the Heavens; on Earth; in Water; in Air [...] in living beings, in plants; in the womb,
before the womb, after the womb. Everywhere" and thus that our perception of ourselves as an individual different and
distinct from others, human and otherwise, is but an illusion, preventing us understanding theos, our relation to theos,
and thus our place in the Cosmos.

Which explains v.7, of the need to "refine yourself, away from the brutish Alastoras of Materies,"

"My son, one Vengeress is Unknowing; the second, Grief. The third, Unrestraint; the fourth, Lascivity. The
fifth, Unfairness; the sixth, Coveter. The seventh, Deceit; the eighth, Envy. The ninth, Treachery; the tenth,
Wroth. The eleventh, Temerity; the twelfth, Putridity. In number, these are twelve but below them are
numerous others who, my son, compel the inner mortal - bodily incarcerated - to suffer because of
perceptibility. But they absent themselves - although not all at once - from those to whom theos is generous,
which is what the Way and Logos of Palingenesis consists of." [7]

Mio alitn, W Tékvov, Tpwpia i dyvola- devtépa A0 TPiTn dKpaocia- TeTdpTn £mbBupia: Méuntn &dikio: €kTN
nAcovegia- EBOOUN andTn: 6ydAN POSVOG- €vdtn 6OA0C: deKETN dpyr- EvOEKATN TponéTeLla: dwdekd TN Kakia-
elol 62 abToL TOV APLBUOY BBk OO 62 TavTAC MAE{OVEC BANAL, W TEKVOY, 8Ld TOD BeEopwTnEiov TOD
OWUATOC aloBNTIKPC TEoXE AvaykaZouot TOv €vLaBeTov &vBpw mov- dglotavtal 62 adTatl, 00K &8pdwWC,
Ao Tob €AenBEv Tog MO ToD Be0D, Kal oUTW ouvioTaTtal 60 TAG MaAlyyeve olag Tpdmog Kal Adyoq.

This is similar to the &vodoc, the hermetic quest, of the Peomandres tractate, v.25, of the journey of the mortal through
the seven spheres:

Kol oDTwg 6pud Aouov dvw ola Thg dppoviag, kal Th mpwtn Cwvn 6(dwaot TV adENTIKAY EvépyElav Kol TRV
MEWWTLKAY, Kal TH SeLTEPQY TAV UNXAVAY TV KAK®WY, dOAov dvevépynTtov, Kal Th Tpltn THV €MBLUNTIKAY
AndTnv dvevépynTov, Kal T TETEAPTN TAV APXOVTIKAY Mpo@aviav ATMAEOVEKTNTOV, Kal TH MEUNTN TO Bpdoog
TO Gvdalov Kal TAG TOAPNG TNV TPOTETELAY, KAl TH EKTN TAC APOPUAC TAG KOKAC TOD MAOVTOL AVEVEPYATOUC,
Kal T €B66uN Cwvn To évedpebov Yeddog.

"Thus does the mortal hasten through the harmonious structure, offering up, in the first realm, that vigour
which grows and which fades, and - in the second one - those dishonourable machinations, no longer
functioning. In the third, that eagerness which deceives, no longer functioning; in the fourth, the arrogance of
command, no longer insatiable; in the fifth, profane insolence and reckless haste; in the sixth, the bad
inclinations occasioned by riches, no longer functioning; and in the seventh realm, the lies that lie in wait."
[7]

Theos, The Monas, Divinity, The One, And Patriarchy

The expression "through noesis you have obtained knowledge about yourself and our father" - voep&¢ £€yvwg oeavTtov
Kol TOV matépa TOv APETEPOV - iS, in my view comparable to the phrase "quomodo per inferiora superioribus exposita

deducantur superiora" of Marsilii Ficini from 1489 CE [8] which itself is a restatement of an expression from the Arabic
text Lawh al-Zumurrud in Sirr al-khaliga dating from several centuries earlier which | translated as "for the higher is as
the lower with the lower as the higher." [9]

Both express important aspects of the esoteric nature of ancient hermeticism whose essence is perhaps expressed by



this section from Lawh al-Zumurrud:

The signs were from The One
As all beings are from The One
Through one design:

The father, the Sun,

The mother, the Moon,

The Pnuema, the womb

The Earth, the nourishment. [9]

As described in tractate XI, v.11:

It is evident someone is so creating and that he is One; for Psyche is one, Life is one, Substance is one. But
who is it? Who could it be if not One, the theos? To whom if not to theos alone would it belong to presence
life in living beings? Theos therefore is One...

KOl OTL pev 0Tt TLG O motwv tadta 6AAov: 6Tt b¢ Kal qu QAVEPWTATOV: Kl yap pia yoxn kal pia Cwn Kal pia
u)\n tic 62 obToC; th 65& &v BANOC €l pn €lc 6 Bed¢; Tivt yap EAAWL &v Kol Tipémot TMa Epyuya TOLETY €L WA
HOVWL TGL BeWL; €lC 0DV BELC.

The One is almost certainly the povdg, Monas, of tractate IV for in vv.10-11 of that tractate it is stated:

This is the distinction between what is akin and what is different
With what is different having a privation of what is akin.

Since the Monas is the origin and foundation of everything

It is within everything as origin and foundation

For if there is no origin there is nothing

And the origin is not from anything but itself

Since it is the origin of everything else,

Just as the Monas, since it is the origin, enfolds every arithmos [10]
Without itself being enfolded by any,

Begetting every arithmos but not begotten by any.

Everything that is begotten is unfinished, partible,
Liable to decline, resurgence

Which do not befall what is complete

For what is resurgent is resurgence from Monas
But what is brought low is so by its own malady
Because unable to hold Monas.

This, then, Thoth, is the eikon of the theos

Insofar as it can be drawn:

If you - clearly, carefully - and with the eyes of your heart apprehend it
Then | assure you, my son, that you shall find the path to what is above:
In truth, the eikon will guide you

Since the seeing of it is uniquely your own,

For those who attain such a beholding are attentively held, pulled up,
Just as it is said lodestone does with iron.

abtn 6lopopd tod duolov MPOC TO dvduolov, Kal TAL dvopoiwt DoTépnua POC TO Buotov. 1 Yap Hovac, odoa
navtwy apxn Kal pifa, &év naciv €¢otv wg av Pifa kal apyxn. dvev 6& dpxAg 00dEv, apyn 6& €€ 0VBEVOG AAA' EE
aOTAC, €l ye AdpxA £0TL TAOV £TEPWY. HOVAC 0Doa 00V ApYN MAVTA &PLOUOV EUMEPLEXEL, UTIO UNBEVOC
EUTMEPLEYXOMEVN, KOl TIAVTA APLOOV YEVVAL DTIO UNBEVOC YEVWWHEVN ETEPOL APLOUOD.

NAv 6& TO YEVVWHEVOV ATEAEC Kal HLaLpeTOV, KOl ADENTOV KAl HELWTOV, TWL 8¢ TeAelWL 0LOEV TOOTWY YiveTaL.
Kol TO hMEV aDENTOV auEavsraL omo TAC povaﬁoc aAlokeTaL 6¢ LMO TAC abTOD dobevelag, p.I’]KETL duvapuevov
TNV Hovdda xwpfoat. abtn odv, ® T&T. Katd TO SuvaTdv oot oyéypamntal Tod B0 eikwWv: fv AKPLBRC &l
Bedont kol vorjoelc tolg Thg Kapdiag 6@OaApoic, motevodv Pot, TEKVoV, DPACELC THV MPOC TA Gvw 666v.
HOAAOV BE abTA o€ | elkwv 66NYyAoEL. €xeL ydp TL (Blov | B€a- ToLG pBAdoavTag Bedoaabal KaATEXEL Kal
AVEAKEL, KaBAMEP Qaolv N payviTic AlBoc TOv aldnpov.

Similarly, the Poemandres tractate states that "phaos and Life formed the father of all beings," [11] with the logical
conclusion that the appellations Monas, The One, The Father, Theos, (6€0¢) and The Theos (6 60¢) are equivalent.

As for the Father, an appelation famiiar from Christianity, the Poemandres tractate, v.9, is quite explicit:

Theos, the perceiveration, male-and-female [&ppevdBnAuc] being Life and phaos, whose logos brought forth
another perceiveration, an artisan, who - theos of Fire and pnuema - fashioned seven viziers to surround the
perceptible cosmic order in spheres and whose administration is described as fate.

0 6& NoDg 6 Bgd¢, appevdOnALE WV, CwN KAl R LNIAPXWVY, AtekONoe AdywL €Tepov NoDv dnuiovpydv, 0¢
B€0¢ TOD MLPOC KAL MVEDPATOC WV, £dNULODPYNOCE BLOKNTAC TWaG EMTA, €V KOKAOLG TIEPLEXOVTAC TOV



aloBntov Kéopov, Kal i dlolknolg adTWY elpapuévn KaAglTaL.

This male-and-female theos therefore does not seem to be the patriarchal male God of the Old and New Testaments
which has led to disputations regarding the meaning of &ppevdbnAuvg, with for instance Copenhaver opting for
'‘androgyne', Chambers translating 'masculine-feminine' and Nock 'male-et-femelle’, [12] with the common suggestion
that it is an epithet for the unity of apparent opposites, metaphysically in a blending of two different philosophical
ancient traditions one of which was Stoicism, the other deriving from Plato [13] and, as | am inclined to favour,

alchemically as described and as illustrated in texts such as De Alchimia Opuscula Complura Veterum Philosophorum
first published in 1550 CE.

appevédnAug

Another alternative is 'hermaphrodite' based on the myth of the child of the gods Hermes and Aphrodite,

Hermaphroditus who was often associated with matters of a carnal kind, as for example in the myth of the nymph
Salmacis.

Whatever the suggestions, there is as far as | know no corollary with the male god of patriarchal traditions such as
Judaism, Christianity and Islam, for Poemandres goes on to explain in v.14:

When she beheld such unceasing beauty - he who possessed all the vigour of the viziers and was the image
of theos - she lovingly smiled, for it was as if in that Water she had seen the semblance of that mortal's
beautiful image and, on Earth, his shadow. And as he himself beheld in that Water her image, so similar to
his own, he desired her and wanted to be with her. Then, his want and his vigour realized, and he within that
image devoid of logos, Physis grasped he whom she loved to entwine herself around him so that, as lovers,
they were intimately joined together. [14]

oV 16o0oa AKOPETTOV KAAAOC MACAV EVEPYELAY €V £ALTWL EXOVTA TWV dLokNTOPWY THY TE Hop@nv ToD B£0D
gueldiaoey £pwTL, WE &Te TAC KAAAIOTNG HoPPAC ToD AvBpwrou TO €160¢ &v TML BdaTL idoloa kol TO okiooua
¢ TAC YAC. 6 88 1dGv TV dpoiav adT®OL Hopenv £v adTAL oboav £v T BdaTL, £p{Anoe Kal ARBOLVARBN avTOD
olKEWY: dua € TAL POLARL EYEVETO EVEPYELQ, KAl WLKNOE TNV AAoyov pop@riv- 1 6& volc AaBodoa Tov
EPWHEVOY TIEPLEMAGKN AN Kal £ulynoov: £€pWUEvVOL yap Aoav.

The personified Physis (p0oLc) gives birth to "seven male-and-female mortals" (v.16) who become the seven viziers
who surround the perceptible cosmic order in seven spheres. (v. 9)

Hence why | incline toward the view that Theos, (8€0¢) and The Theos (6 6€0¢) and The Father of several of the
tractates of the Corpus Hermeticum are not equivalent to the God of the Christian tradition and that to render 6 8€0¢
and 6¢g0¢ of such tractates by the term God is a mistake. Hence my somewhat iconoclastic view that the hermeticism
of the eight tractates | have translated and commented on [3] are not only far more redolent of Greco-Roman pagan
mysticism than they are of early Christianity but also that they, contrary to the modern majority view, may well have
influenced early Christianity.

Thus noesis, a personal method, a praxis, by which particular knowledge, a particular understanding, can be obtained,
is of and presences that Greco-Roman pagan mysticism and the alchemical tradition that derived from it and which
tradition was so well expressed in Lawh al-Zumurrud. [9]

David Myatt
March 2024 CE



[1] John Chambers, Hermes Trismegistus, T&T Clark, 1882.
[2] Brian Copenhaver, Hermetica, Cambridge University Press, 1992

[3] David Myatt, Corpus Hermeticum: Eight Tractates, 2017. (i) Printed edition: ISBN 978-1976452369 (ii) Gratis pdf:
https://davidmyatt.files.wordpress.com/2023/08/eight-tractates-v2-print.pdf

The Appendix below contains the relevant extract from my Corpus Hermeticum: Eight Tractates.

[4] Procli Diadochi In Platonis Timaeum Commentari, Volume 5, Book 4, 245-247; Procli in Platonis Parmenidem
Commentaria, Il 733 and |V 887.

[5]

perceiveration. vob¢. The conventional interpretation here is 'mind’, as if in contrast to 'the body' and/or as if some
fixed philosophical and abstract principle is meant or implied.

This conventional interpretation is in my view incorrect, being another example of not only retrospective
reinterpretation but of using a word which has acquired, over the past thousand years or more, certain meanings which
detract from an understanding of the original text. Retrospective reinterpretation because the assumption is that what
is being described is an axiomatic, reasoned, philosophy centred on ideations such as Thought, Mind, and Logos, rather
than what it is: an attempt to describe, in fallible words, a personal intuition about our existence, our human nature,
and which intuition is said to emanate from a supernatural being named Poemandres.

In addition, one should ask what does a translation such as 'l am Poimandres, mind of sovereignty' [vide Copenhaver]
actually mean? That there is a disembodied 'mind' which calls itself Peemandres? That this disembodied 'mind' is also
some gargantuan supernatural shapeshifting being possessed of the faculty of human speech? That some-thing called
'sovereignty' has a mind?

I incline toward the view that the sense of the word vo0¢ here, as often in classical literature, is perceiverance; that is,
a particular type of astute awareness, as of one's surroundings, of one's self, and as in understanding (‘reading') a
situation often in an instinctive way. Thus, what is not meant is some-thing termed 'mind' (or some faculty thereof),
distinguished as this abstract 'thing' termed 'mind' has often been from another entity termed 'the body"'.

Perceiverance thus describes the ability to sense, to perceive, when something may be amiss; and hence also of the
Greek word implying resolve, purpose, because one had decided on a particular course of action, or because one's
awareness of a situation impels or directs one to a particular course of action. Hence why, in the Oedipus Tyrannus,
Sophocles has Creon voice his understanding of the incipient hubris of Oedipus, of his pride without a purpose, of his
apparent inability to understand, to correctly perceive, the situation:

el Tol vou(Celc kTApa TV avBadiav
elval Tt Tod vod xwpic, oOK 6pOWC PPOVETC.

If you believe that what is valuable is pride, by itself,
Without a purpose, then your judgement is not right.

vv. 549-550

Translating vo0¢ as perceiverance/perceiveration thus places it into the correct context, given abBsvtiag - authority.
For "I am Pcemandres, the perceiveration of authority” implies "What [knowledge] | reveal (or am about to reveal) is
authentic," so that an alternative translation, in keeping with the hermeticism of the text, would be "l am Poemandres,
the authentic perceiveration." [ The English word authentic means 'of authority, authoritative' and is derived, via Latin,
from the Greek avBevtia ]

eachwhere. An unusual but expressive (c.15th century) English word, suited to such an esoteric text. The meaning
here is that, like a guardian dai{uwv of classical and Hellenic culture, Peemandres is always close by: eachwhere with
you.

[6]

quietude engendered by theos. AKAWNG yevouevog umo tod Bod. With dkAwri¢ understood metaphorically, cf. cogia
voepQ €v alyf in v. 2.

the seeing is not of... In respect of pavtalopat, cf. XI:18, keltat yap GAAWG €v AoWPATWL pavTaoial.
through the noetic actuosity of the creeft. T dla duvduewv vonTikh Evepyeiq. In respect of 'creeft’, cf. dvakabaipd

HMEVOC Talc Tob Beod duvaueow in v. 8. In regard to noetic, qv. the comment on cogla voepa in v. 2. In respect of
actuosity, gv. the comment on évépyela in v. 6.



The metaphysical content of this statement, important both in respect of what immediately follows - which bears
comparison with XI:18-19 (see below) - and in respect of understanding Palingenesis, has been somewhat lost in
previous translations such as "with the mental energy that comes through the powers" and "with the energy the Mind
gives me through the powers."

What is meant is that there is a specific type of apprehension which is vivifying, which does not depend on what is
seen directly by the eyes, and which is a craeft, a capability, an ability, an influencing, arising from the generosity of
theos and from that quietude engendered by theos. Thoth then goes on to describe what this apprehension involves:
€v ovpav® it €v YA, €v 0daTt, €v &épl...

I am in the Heavens; on Earth; in Water... Everywhere. €v o0pav(Q €lu, €v Y, €v DOaTL, €v d€pL...mavtayxod. Regarding
this, and the aforementioned type of apprehension, cf. tractate XI:18-19,

Evia 68 TV Aeyopévwy 16iav Evvolav €xev dQelAel: olov & Aéyw voNoov. EVTa £0TIV €V TAL BeWL. 00X WC &V
TOnwWL Ke{peva (6 pev yap téMog Kal cQWPA €0TL, Kol oWpa dkivntov, Kal Ta Kel{peva Kivnowv o0k €xeL)- kKelTal
YOop GAAWG €v AoWHATWL pavTaciat. vOnNoov Tov TEPLEXOVTA TA AvTa Kal vonoov §tL Tod dAocwudETov 0LOEY
€0TL IEPLOPLOTIKOY, 00OE TaXVTEPOV, 0VBE BuVATWTEPOV: ALTO 6& MEAVTWY Kal dmepldpLloTov Kal TayxOTATOV
Kal SuVaTWTATOV.

Kal o0tw vénoov &mno ceavtod, Kol KEAELAOY oov THL YuxAL €i¢ TvOLKAV MopevBAval, Kal TaxOTEPOY oov TAC
KEAEDOEWG EKEL E0TOL. HETEABELY BE ADTAL KEAELOOV £TL TOV WKEAVOY, KOl 00TWC EKET MAALY Taxéwg EoTal,
00X WC HeTURAON Ard TOTOUL £iC TOTOV, AAAN' LG €KEL oDoa. KEAELOOV 8¢ aDTAL KOl (¢ TOV OVPAVOV
dvantivatl, kal 006¢ ntep®v 6enBAceTAL. AAA' 000& adTAL 006&V EunddLlov, ob Tod AAlov D, oLY 6 aibrip, oY)
N 6lvn, oLXL T& TV AAAWY ACOTEPWY owHaTa- MAvTa o6& Satepodoa avantosTal PEXPL ToD €éoxdTou
OWHOTOG. €l 6& BovAnBeilng Kal aLTO BA0V SlappiEacbat kal Ta EKTOC €1 Y€ TL €KTOC TOD KOOV BedoaoBal,
E€€eoti ool.

Some of the matters spoken of require a certain apprehension, so consider what | say: everything is in the
theos but not as if lying in a particular place - since the place is a body and also immovable and what is lain
does not move - but an incorporeal representation apprehends what is lain otherwise.

Thus apprehend what embraces everything and apprehend that the incorporeal has no boundary, that
nothing is swifter, nothing as mighty, since the incorporeal is boundless, the swiftest, the mightiest.

And apprehend this about yourself and so urge your psyche to go to any land and, swifter than that urging, it
will be there. Likewise, urge it to go to the Ocean and again it will be swiftly there without passing from place
to place but as if already there.

Urge it to go up into the heavens and it will be there without the need of any wings. Indeed, nothing will
impede it: not the fire of the Sun nor Aether, nor the vortex, nor the bodies of the other stars, but - carving
through them all - it will go as far as the furthest body. Should you desire to burst through The Entirety and
observe what is beyond - if indeed there be anything beyond that ordered system - then it is possible for you.

[7]

brutish. Given the metaphysical context, and the contrast with ka®apdg, GAoyoc implies more than ‘irrational’ or
‘unreasonable’. The sense is of the unrefined, the uncultured, the brutish.

alastoras. Since the Greek word Tipwpla is specific and personal, implying vengeance, retribution, and also a divine
punishment, it seems apposite to try and keep, in English, the personal sense even though no specific deeds or deeds
are mentioned in the text, but especially because of what follows: T(uWPOVC yapP v EuavT®H £xw, W ndTep. Hence my
interpretation, "the brutish alastoras of Materies," using the English term alastoras - singular, alastor, from the Greek
dAdotwp, an avenging deity, and also a person who avenges certain deeds. Qv. Aeschylus, Agamemnon, 1497-1508.

materies. DAN. A variant form of the Latin materia, thus avoiding the English word 'matter' which now has connotations,
derived from sciences such as Physics, that are not or may not be relevant here. In addition, the term requires
contextual, metaphysical, interpretation, for as used here it may or may not be equivalent to the 0An of Poemandres
10, of lll:1, kot Ta Aowund. Hence why | have here chosen 'materies' rather than - as in those other tractates -
'substance’.

[8] De Vita Coelitus Comparanda, Book Ill, Chapter XXVI.

[9] Myatt, Lawh al-Zumurrud, 2024, https://davidmyatt.files.wordpress.com/2024/02/dwm-lawh-al-zumurrud.pdf
[10] In regard to "enfolds every arithmos [...] begetting every arithmos but not begotten by any".

This passage, with its mention of &plBudg, is often assumed to refer to the Pythagorean doctrine regarding numbers
since &pLBUOG is invariably translated as 'number' - thus implying what the English word implies, especially in

mathematical terms - even though Aristotle, in discussing aptBuog, wrote: GAAOG 6€ TG TOV MPWTOV APLOOYV TOV TRV
eld@V Eva glvat, Eviol 8€ KAl TOV HaBNUATLKOY TOV adTov ToDToVv £lva (Metaphysics, Book XllI, 1080b.20).



Given such a necessary distinction - and the discussion regarding &ptOudc and Pythagoras in Book Xlll, 1083b.10 et
seq - as well as the fact that what &pl®udc means here, in this tractate, and what it implies - such as the mathematical
numbers 2 and 3 developing from the One - is not mentioned, | have transliterated &ptBudc thus leaving open what it
may or may not mean in relation to the particular weltanschauung being described. However, the context seems to
suggest a metaphysical rather than an abstract mathematical notion, especially given what follows at the beginning of
section 11: mav & TO YEVVWHEVOV ATEAEC Kal dLALPETOV.

[11]
Yet why, according to the logos of theos, does the one of self-discovery progress within themselves?
To which | replied, phaos and Life formed the father of all beings, from whence that human came into being.

You express yourself well. For phaos and Life are the theos and the father from whence the human came into
being. Therefore if you learn to be of Life and phaos - and that you perchance are of them - then you
progress to return to Life. Thus spoke Pcemandres.

Can you - who are my perceiveration - therefore tell me how | may progress to Life? For does not theos say
that the human of perceiveration should have self-knowledge?

KaTo T{ 8€ «O0 vONoOG £ALTOV €1C ADTOV XWPET», diep £xeLl 6 TOD B€0D AdYOC; - PnUl €yw, OTL €K PWTOC Kal
CWAC CLVECTNKEY 6 MOTAP TV AWV, €€ 00 Yéyovey 6 AvBpwroC. - ED @A AaA®v- ¢R¢ Kol Cwr £€0TV 6 BeOC
Kol TTrp, €€ 00 éy£veTo 6 AvBPWMOoC. £dv 00V HABNLC adTOV €K CWHC KoL QWTOC vTa Kol Tl €K TOVTWY
TUYXAVELC, €lC TWAY TEAWY XwPROELC. TodTa & Motpdvdpng elnev - AAA' ETL pot €iné, ¢ i TwAY XWPHow
gvw, £pnv, W NoDC €udC; enol yap 6 BedC: «6 Evvouc BVBPWTIOC AVAYVWPELOATW £QLTOV».

[12] A.D. Nock & A-). Festugiere, Corpus Hermeticum, Third Edition, 1972

[13] The problem here with such metaphysical explanations is that they assume there were specific supra-personal
traditions or schools of thought distinctive enough to be taught and transmitted and later described by a term such as
Stoicism, just as it has been assumed the texts of the Corpus Hermeticum represented a hermetic tradition whereas |
am inclined toward the view that many if not most of the tractates present the personal weltanschauung of their
authors germane to their time. That is, that rather than being representative of some axiomatical pre-existing
philosophy or of some school of thought, they reproduce the insight and the understanding of individuals regarding
particular metaphysical matters; an insight and an understanding no doubt somewhat redolent of, and possibly
influenced by, and sometimes perhaps paraphrasing, some such existing philosophies and/or some such schools of
thought; and an insight which often differs from tractate to tractate.

[14]

Physis grasped [...] intimately joined together. r} 6¢ @00l AaBodoa TOV £EpWHEVOY TIEPLETMAGKN BAN Kal Euliynoav
¢ppevol Yap Aoav. The sense of piyvout here is that of a physical union, a sexual joining together - not of some
'‘philosophical mingling' of 'forms'. Similarly, nepunAékw is not some ordinary 'embrace' but a sexual twinning (of limbs).
Cf. Hesiod, Theogony, 375 - Kplw 6" EOpULB{V TEKeEV &€V QLAGTNTL pLyeloa AcTpaidv.

Appendix

Section 22 Of Tractate Xill

Text

EOxaplot® oot, ndtep, TadTAE pot aivelv eDEauEVW.

Xaipw, TEKVOV, KAPMOPoPNoavToC £K TAG @AnBelag Ta dyadd, T dBdvata yevAuaTa. To0TO pabwv nap” €uod TAHG
ApeTAC alynv enayyetAal, undevi, Tékvov, ékpal vwv TAC maAlyyeveaiag tThv nmapddoowy, (va un wg dtdBoAol
AOYLOOQWUEVY. LKAV Yap EKAOTOC NUWV EMEPEANDN, £YW TE 6 AEYWV, 00 TE 0 AKOVWVY. 0EPRC EYVWC CEAVTOV KAl TOV
MATEPA TOV APETEPOV.

Translation

My thanks to you, father, for your advice regarding the invokation.

My son, | am glad that the actuality has borne good fruit, the unrottable produce. Having learned of this from me,

profess silence my son about this wonder, revealing to no one the tradition of the Palingenesis, for otherwise we will be
regarded as rouners. Each of us has had a sufficiency of interest: | in speaking, you in listening. Through noesis you



have obtained knowledge about yourself and our father.
Commentary

invokation. e0xopat. Not 'pray' - which has too many Christian and other non-Hellenic religious connotations - but
invokation, as in appeal to a deity, to call upon, to offer a laudation or an offering. Qv. Aeschylus, Agamemnon, 933,
NOEw Beolc deloag av wd’ Epdelv Tdde, did you invoke the gods because you feared doing such things?

the unrottable produce. T& &Bdvata yevAuata. Literally, "the deathless/immortal produce". Taking d8dvatog
metaphorically contrasts well

with the preceding 'bearing good fruit'. the tradition. In respect of napddooig, cf. napadddval pot in v. 1. As there, the
suggestion is of a disclosing of some ancestral teaching or wisdom; the disclosing by a teacher or master to a pupil.

rouners. For 'rouner’ in respect of 8t&BoAoc, qv. v. 13, €i¢ Ov Onepvnuatt oduny a un Wev dtdBoAot Tod Mavtoc EiC
TOLC TIOAAODG.

<quote>

rouner. 81&BoAog. In regard to the Old English word rouner - denoting a person who whispers secrets or who
spreads rumours in a secretive, disruptive, manner - qv. the Prologue of the 14th century Cloud Of
Unknowing: Fleschely janglers, opyn preisers and blamers of hemself or of any other, tithing tellers, rouners
and tutilers of tales.

Also, cf. 2 Timothy 3:3, dotopyot, domnovdot, dtdBoAot, adkpateilc (unloving, unforgiving, rouners,
unrestrained) where mention is made of dkpatrg, which in this tractate is personified as one of the
Alastoras.

| take the following To0 navtog as referring to keeping the silence - the secrets - as mentioned in v. 22,
rather than as referring to the preceding to nav.

</quote>
noesis. A technical, mystical, term, qv. the comment on 'noetic sapientia' in v. 2:
<quote>

noetic sapientia. For a variety of reasons, | have used the term noetic sapientia to denote cogia voepa.

i) The metaphysical terms vo0¢ voepdg, vodg o0owwdng, and vodg CwTikdG occur in Proclus, qv. Procli
Diadochi In Platonis Timaeum Commentari, Volume 5, Book 4, 245-247; Procli in Platonis Parmenidem
Commentaria, Il 733 and IV 887. Interestingly, Proclus associates voepdc with the three 'septenary planets'
Mercury, Venus, and the Sun.

Here, cogla vogpa may well suggest a particular hermetic principle which requires contextual interpretation.

i) As noted in my commentary on Poemandres 29 - where | used the Latin sapientia in respect of cogla - in
some contexts the English word 'wisdom' does not fully reflect the meaning (and the various shades) of
oogla, especially in a metaphysical (or esoteric) context given what the English term 'wisdom' now, in
common usage and otherwise, often denotes. As in the Poemandres tractate sapientia (for cogia) requires
contextual - a philosophical - interpretation, as Sophia (for cogia) does in tractate Xl where it is there
suggestive, as with Aion, Kronos, and Kosmos, of a personified metaphysical principle.

iii) In respect of voepdc, the English word 'intellectual' has too many irrelevant modern connotations, with
phrases such as 'intellectual wisdom' and 'the wisdom that understands' - for cogia vogpa - unhelpful
regarding suggesting a relevant philosophical meaning. Hence the use of the term 'noetic' which suggests a
particular type of apprehension - a perceiveration - whereby certain knowledge and a particular
understanding can be ascertained.

Thus, noetic sapientia implies that the knowledge and understanding that is noetically acquired transcends -
or at least is different from - that acquired both (a) through observation of and deductions concerning
phenomena and (b) through the use of denotatum whereby beings are given 'names' and assigned to
abstractive categories with such naming and such categories assumed to provide knowledge and
understanding of the physis of those beings. [In respect of physis, qv. the comment on ¢0oew¢ PLEC in
section 12.]

In addition, given what follows - €v ouyfj, 'in silence' - such knowledge and understanding does not require
nor depend upon words whether they be spoken or written or thought. Hence, the 'source' of mortals is in,
can be known and understood through, the silence of noetic sapientia.

</quote>



All translations by DW Myatt
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The beginning of tractate Xlll from the book Mercvrii Trismegisti Poemandres, published in Paris in 1554
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